Islam believes in the existence of soul and its influence in human learning. Islam 
A. Introduction
Islam emphasizes on learning by observing a model. All these types of learning are considered a higher-level and can never be explained without believing the existence of the soul, and can never be obtained without the soul having a higher level of iman. Islam believes that the source of learning for human being can be ilahi or insani. 1 Ilahi source of learning means learning that occur directly from
Allah such as wahy (revelation), ilham (inspiration), and ru'ya sadiqah (true dream). Whereas insani
source of learning means learning that occur from human experience through conditioning, observations, cognitions, and others. Contemporary psychology defines learning as the process by which experience or practice results in a relatively permanent change in behavior or potential behavior. 2 Regardless of the sources of learning, Muslims believe that Allah is the ultimate reason of our learning or behavior 1 Muhammad Utsman Najati, Jiwa Manusia: Dalam Sorotan al-Qur'an, (Jakarta: CV. Cendekia Sentra Muslim, 2001 ), p. 13-14 2 See in S.B. Klein, Learning: principles and applications, (Boston, MA: McGraw Hill, 2002) , and J.T. Walker, The psychology of learning, (Upper Saddle River, NJ: Prentice Hall, 1996) .
changes. It is He who teaches us what we know not.
3 And it is He who teaches us the Qur"an and ability to speak. 4 Since contemporary Western psychology does not include soul as a subject matter of studies, the ilahi source receives no attention in psychology of learning textbooks. And since
Islam believes that human being consists of both body and soul, Islamic perspective on how a person learn from insani experience also differs compared to contemporary Western psychological perspective. Many of the learning phenomena that cannot be explained by contemporary theories of learning (such as drastic change of behavior of those who had performed hajj or pilgrimage) can actually be explained if we believe on the existence of the soul. In short, Islam believes in the existence of soul and its influence in human learning.
This is the single most important difference between Islamic concept of learning and contemporary Western concept of learning.
B. Principles of Learning in Islamic Applications
Since the beginning of Islam has placed a high premium on education and has enjoyed a long and rich intellectual tradition. Knowledge ('ilm) occupies a significant position within Islam, as evidenced by the more than 800 references to it in Islam's most revered book, the Qur`an. 
Behaviorism
The stages of prohibition of alcoholic had some striking similarities with modern behavior therapy called systematic desensitization but in a larger scale. The stages involved four stages:
13 (1) subtly making no association between strong drink and good nourishment, 14 (2) directly but cautiously associating alcohols with greater sin compared to their usefulness without prohibiting it,
15
(3) restricting alcoholic drinking by not associating it with the most important divine practice i.e. salat (prayer) forcing them to abstain from alcohol at five different times in a day, 16 and (4) Malaysia, 1997; Muhammad Utsman Najati, Al-dirasat al-nafsaniyyah `inda alulama' al-Muslimin, (Beirut: Dar al-Shuruq, 1993 momentarily phobic of a colorful rope. He also went another step further, much earlier than Pavlov, by using salivation as his example. Al-Ghazali said that observing a person eating an acidic fruit, or even imagining such scene, can make the observer (or the imaginer) salivates. Not only it is an advanced theory at that time, it is also add to the current deficient theory by introducing the cognitive aspect of learning such as imagination. All these examples above are mentioned in much more details by Badri (1997) , Najati (1993) , Tabrani. ZA (2015) and Taha (1995) .
Finally, although the philosophical aspects of classical conditioning can be dangerous to our iman (faith), its principles can be accepted with some modifications, which include physiological and cognitive factors. In addition to that, we believe that the susceptibility of a person to be conditioned to a certain stimulus also depends on the soul"s level of iman in such a way that he or she will never give a response that is unIslamic in terms of `aqidah, shari`ah, or akhlaq.
The Theory of Operant Conditioning an Islamic Perspective
Similar to classical conditioning, operant conditioning philosophy is also atheistic from an Islamic perspective. Operant conditioning, which is the backbone of later behaviorism, is introduced by Skinner. Skinner, as quoted by Badri, said that behavior we called right or wrong (which Muslims believe as halal and haram) are nothing more than contingencies of responses towards immediate and tangible rewards and punishments, and have nothing to do with the concepts of good and bad. In other words, our akhlaq, our `ibadah, and even our tawhid are just illusions! 31 According to operant conditioning, a response followed by a reinforcer (favorable stimulus) is strengthened and is therefore, more likely to occur. 32 The opposite effect can be said when a response is followed by a punisher (aversive stimulus). Similar to classical conditioning, operant conditioning too has been scientifically criticized as early as in an A- the aim to decrease the probability of repeated offending. 36 However, the idea of psychological growth as an independent variable should take into account the moderating influence of soul. A strong soul may decrease the likelihood that behavior is repeated after a punishment is given.
The concept of learning or training through conditioning itself is not alien in Islam.
Al-Qur"an mentions how ancient Arabs conditioned dogs and falcons in order to train the animals to hunt for them. 37 Prophet Muhammad SAW also had mentioned how a person"s response is influenced by its consequences by saying that "A Mu'min will never fall in the same hole twice". 38 Badri reported that Al-Ghazali believes that ethical and emotional habits can be learned and trained. 39 On a broader perspective, the concept of jannah (paradise) and nar (hell-fire) is based on rewards and punishment principle. This is because, it is in human nature to try to seek pleasant feelings and avoid unpleasant stimuli. Famous examples can be seen in the only two punishments of hudud zina (penalty for adultery) ever conducted during the Prophet era where both of them gave self-confession and voluntarily asked to be punished (the case of Ma`iz ibn Malik and the lady of alGhamidiyyah). Based on the above-mentioned examples, perhaps it can be assumed that, the reason punishment really work in those cases because, ironically, the punishment is indirectly rewarding! All the examples of operant conditioning so far show that soul can play the moderating factor in influencing the stimulus-response relationship.
It is clear that contemporary operant conditioning theory of reinforcement cannot be applied to Muslims with high level of iman. For a Muslim, just by having faith that he or she will receive rewards, jannah (paradise), or Allah pleasure can be a positive reinforced.
Similarly, just by having faith that he or she will receive sins, nar (hellfire), or Allah"s displeasure can be a punishment to a Muslim. In addition to that, a Muslim who has faith that Allah will always accept tawbah (repentance) for His servant (if he or she asks for it seriously and sincerely) it can act as a negative reinforcer (alleviating the feel of guilt that can lead to anxiety and depression) for Allah is Most Merciful and Most Compassionate. al-Qur"an regularly and understanding its meaning is suggested to receive regular "spiritual" and "cognitive" rewards and/or punishments by reading Allah"s personal praises and warning directed to each individual reader.
On a more specific perspective on the concept of reinforcement schedules, Prophet
Muhammad (SAW), with inspirations from Allah, had been using variable partial or intermittent reinforcement schedule to motivate consistent rate of response from Muslims.
The two examples concern the time of al-istijabah when Allah will grant whatever His servants wish for during an unspecified time at night (based on a hadith narrated by Muslim) and during an unspecified time on Friday.
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D. Conclusion
Reviews on various theories mentioned above shows that every theory has some truth and is supported by Islam but has its own limitation in giving a full picture of human learning.
Psychology should take into consideration all these theories and incorporate Islamic perspectives of learning in order to give an alternative, more comprehensive look of human learning. Since contemporary Western psychology does not include soul as a subject matter of studies, the ilahi source receives no attention in psychology of learning textbooks. And since Islam believes that human being consists of both body and soul, Islamic perspective on how a person learn from insani experience also differs compared to contemporary Western psychological perspective.
Many of the learning phenomena that cannot be explained by contemporary theories of learning (such as drastic change of behavior of those who had performed hajj or pilgrimage) can actually 43 Based on a hadith narrated by al-Shaykhan, Malik, and Nasa"i.
